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Abstract: The Science of the Qur’anic Readings is an important discussion
of the Qur’anic Sciences. There are many words in the Qur’an which have
more than one reading. Qira’at are primarily divided into two types: Qira’at
al-Mutawatirah and Qira’at al-Shadhah. Qira’at al-Mutawatirah has three
conditions: It should have a chain of coherent narrators till the Prophet (&),
it should be in accordance to the rules of Arabic languageand also should be
according to the ‘Uthmani Script of the Qur’an. If any Qira’at does not fulfil
any of the three conditions, it is Qira’at al-Shadhah. Besides the scholars of
the Qur’anic Readings, the exegetes too discussed the subject of the
Qur’anic Readings in their exegeses.Moreover, they inferred frequently from
them for the interpretation of the Qur’anic words and deduced conclusions.
Al-Jami’ li-Ah kam al-Qur’an is one of those exegeses in which inference
from the Qur’anic Readings has been done very frequently and the impact
on the variance in the meanings of the words has also been elucidated
remarkably. With the aim of creating an ease in apprehension, the distinction
between the both forms of Qira’at will be mentioned in this article with
elaboration of difference in their meanings.

Keyword: ImamQurt ubi, Qur’anic Readings, Recurrent Reading (Qira’at
al-Mutawatirah), Rare Reading (Qira’at al-Shadhah).

Introduction:

Al-Jami’ li-Ah kam al-Qur’an basically aims to infer juristic injunctions

and rulings from the Qur’anic verses, yet it also pivots on the meticulous
interpretation of the verses by admirable and extensive incorporation of the

Qur’anic Sciences. This exegesis is a landmark of the scholastic distinction



Epistemology June 2020 Imam Qurtubi’s Praxis of Inference from the Quranic Readings

of Imam al-Qurt ubt’, his ultimate endearment and supreme veneration to
the Qur’an. He, while interpreting the Qur’anic verses, frequently inferred
from the Qur’anic Readings (by elaborating whether Recurrent or Rare) to
enlighten the meanings of the Qur’anic words more clearly. This article
has been written with the aim of making this exceptional attribute of the
exegesis prominent with respect to greatly important subject of the
Qur’anic Readings.
Lingual Meaning of Qira’at{s.|,s5:
The word )s.1,5( is a Noun from the verb “I %" and its composition is: . fa;. ks
(R395:1,5. It is used in the following meanings:
a) Imam Ibn Athir described:
"ozl ARl 8.l (3 Li¥15 ol e sylally LYY 3eLalln S5 Suuadl § 58635
uslls aeills (55 LMy patadll pen A BES LA alis 4653 185 aiies o8 U5
O a&0ly AR S05as 345 . padd ] Liari s3dlls Sl
B} L B, 25 bty (sl B Bel,3 o B bl e g 135 553 53
Ulgse0,8"
The words ) L&l clally c1i5¥s 5:0,a0¢ have been repeatedly used in the
Prophetic Traditions in which the central meaning is to collect because to read
and to collect go side by side. The Qur’an has been denominated like this
because it is a collection of narratives, commandments and prohibitions,
reprimands, verses and chapters. It is applied on the Prayer because the words
are read together. The Qira’at itself has composition )f; 53615, 561,54
b) JubranMas’ tddescribed:
1 ¥ dan J) o) wibs dasz ol 1,57
2. “aslalSy ghas : LSO 1,57
30wl sl edg dallleg ke Lasdl AN QST T,5”
4. bl aali: il 4le 57
Terminological Meaning of Qira’at)s.,s(:

(154

The term “3¢_8" has been defined by various scholars differently according to
their visions, a few are as follows:

o AbiiHayyanAndalust:

" rolalsall fle 34118 GBI LA, Gl 148 be 4 Ly
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The science of Readings is that in which the ways to pronounce the Qur’anic
words are discussed.
o ‘AllamahZarkashi:

9B 9 auasT (e Lgia S ol Boy=tl AaS 3 HeSAl 2ol LIl (s | 2 56l ,al)
"mj‘_é

o u

Method of inscribing the letters and dissention in the pronunciation of the

Qur’anic words in the subject revelation e.g. either to read any word with
shadd or takhfif is called the Science of Readings.
e [mam Ibn Jazri:

A5 35a LgaMisl 5 LAl el ol 28 ole lel,all
o ImamZurqgant:
“on plol 4l iy cuade s § 9 o had (Flase suan L3U1 G (2 5 BelyE pax il lyall
e Gylall g byl o)1 Blast pe ooy SIN 810 Blaidl 3 ope 4y Lalliea s1yall 2l (atil ¢ 150
Loiline s § ol oyl has § aallall s’
Types of the Qur’anic Readings:

There are two types of the Qur’anic Readings: Recurrent and Rare.
a) Recurrent Reading (gl 5s1,a11):

"L das 431959 | yaas ol dulatall Caslall usl ciadl gy lallae 2yl ciadlg 3el,8 S sla
Le golaall 83052kl 3s1,50"

Therefore, there are three conditions for any reading to be recurrent. They are:

1. It should be reported by the chain of honest narrators till the
Prophet (g);
2. It should be in accordance to the rules of Arabic language, and
most importantly
3. It should be according to the ‘Uthmanic Scriptof the Qur’an.
b) Rare Reading (s3Ladl 3s1,a11):

"3l yall od Lo o Ylaix| olg Alatall Camlall ol cuadl g9 da gy slg Byl ciablg 3el,8 S

e 99 OLa1 L I35 @) Anead! 3,501 (a0 (2 U LaylSS) oms Mg Loy 59 ¥ (G Amyia

ol oS 13 Gy« aluall A (e pans e pf 8ydadl e al Lacadl LY (e i elgue L5

s S AL o 3314 of Hagas Lole allof asdill™

A reading which is (i) in accordance to any one aspect of the rules of Arabic
language; (ii) according to any one script amongthe ‘Uthmanic Script of the

3
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Qur’an (iii) has been reported by the chain of honest narrators till the Prophet
(#), is called Authentic Reading and is among those Seven Dialects on which
the Qur’an was revealed; its negation is not permitted, rather it is obligatory
for every Muslim to accept it whether it is amongst the seven or ten or other
than tens. If any one of the three conditions are void, it is termed as Da‘if,
Shadh or Bat il.
©e AllamahDimyat 1 asserted:

Bag ikl Bydiall e o Lo oyl @ it e Iyaani s
It has been agreed that all those readings which are other than ten popular
readings will not be considered to be Recurrent.
Instances from Al-Jami’ li-Ah kam al-Qur’an:
Al-Jami’ 1li-Ah kam al-Qur’an is greatly rich exegesis in respect of the
Qur’anic readings that to quote some of the instances from it would be just
like to build a bridge over a sea. ImamQurt ubi makes frequent use of the
readings of the word under discussion while interpreting the verses in such an
excellent manner that the apprehension of the meaning of the subject word
becomes far easier. This is indeed a great admirable attribute of the exegete
that he describes maximum reported readings and elaborates their lingual
meanings as well. The instances mentioned below will provide an overview of
the exegete’s praxis of inference from the Qur’anic readings and will follow
the order of the Chapters of the Qur’an.

s Instance One: el o5 4 dasi

“All the praises and thanks be to Allah, the Lord of the ‘Alamin”
Reported Readings: ImamQurt ubi reports that there are following four
readings of the words }<u 22xi4:
1) All the seven reciters and the majority read it as )<y :xi¢ with raf*a on
the letter dal; *
2) Sufyan b. ‘Uyainah and Ra’tiba b. ‘Ujjaj read it with nasab on the letter
dal as y< aaafig;
3) From Ibn Abu ‘Ablah with d ammah on both the letters dal and lam
and read as )l =3i( with the rule that the diacritical mark on the previous
letter is followed on the next one which is common among Arabs. **
4) From Hassan b. Abu’lHassan and Zayd b. ‘Al in which letter dal is
read with kasra as )4l =di(and the diacritical mark on the next letter has
been followed in the previous one. *°
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Difference in meaning:ImamQurt ubi also mentions the difference in the
meaning of the first two reported readings by quoting the axiom of Sibawayh:
a) 1'%l 1t means that the person who is reading this word is reporting that
the praise is from him and also from all the creatures for Allahthe Almighty;
b)3i: It means that the person who is reading this word is reporting that the
praise is only for Allahthe Almighty. *®

o Instance Two: 19 3 kB oo sl (e 8 e B RS
S0 G
“And remember when We delivered you from Pharaoh people, who
were afflicting you with a horrible torment, killing your sons”
Reported Readings: ImamQurt ubi mentions that there are two readings of the
word )Js>3(; most of the reciters have read it with shadd on the letter ba’ for
emphasizing but Ibn Muh Ts an read it with fath on it as 2° )53
Difference in meaning:He then explains the difference in the meaning with the
change in diacritical marks in readings:
)z=)( means to pierce ((5);
)z=I( means which has been slaughtered (z s);
)zU3( means the cleavage at the base of fingers;

)z=+3( means the cleavage in the earth after a heavy flood. %

e Instance Three:?5alls ¢ paill’s Fsila G’y Pl (all &)
“Verily! Those who believe and those who are Jews and Christians and
Sabians”

Reported Readings:ImamQurt ubi states that word )c=all( is the plural of
)b=( but some considered it to be of the word )<t=( which resulted in the
dissension in its reading. Majority read it with the letter h amzah after the
letter ba’ except Nafi’ who read it without the letter h amzah as 2)ci=ially(.
Difference in meaning:He elaborates the meanings of both the readings:

1) Those who read it with the letter h amzah have derived it from <lua(
)as>i) which means the emergence of stars and also from )al xsilua( which
means the appearance of teeth of a boy;

2) Those who read it without h amzah have derived it from ) ssas ¢Lus(
which means inclination. The lingual meaning of S abi is a person who
inclines towards a certain religion and then expatriates from the existing. That
is why a person who embraces Islam, the Arabs used to say ) lua( and
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)osilall( are those who expatriated from the religions of the previous books of
Allzh, **

o Instance Four:?:0 Uallym&ile 2HA 1Ml (e

“And to make lawful to you part of what was forbidden to you”
Reported Readings:ImamQurt ubi reports two readings of the verse which
also have impact on their respective meanings. Majority read the verse as
Jo&ile 25A 1l Ly and only Nakh* af read as Ja&ile a/a 1sall (zny(, %
Difference in meaning: He expounds the readings and their respective
meanings:
)a~(It is Passive voice which means that it has been prohibited by the
Almighty Allah.
)aoa(lt is like 2% ; and the meaning becomes )%~ Jla( which means it
became prohibited. 2

o Instance Five:?8 tus 5 1307l (fd s i’y S
“After payment of legacies, he (or she) may have bequeathed or
debts, so that no loss is caused (to anyone)”
Reported Readings:ImamQurt ubi reports two readings of ),tas 2e(,0ne
being the same by Majority and by Hassan as Jiia’s Lk & (. %
Difference in meaning: He also differentiates the meaning of the reported
readings:
).Exs 32 ( the factor behind this reading is the verb -<s:; that a person should
not will which is harmful for the heirs. *
)Jiua’s ) Uk 32( the factor behind this reading is the noun .=’ that a
bequeath should not be harmful for the heirs. *

< Instance Six:*?  Ae Lyn&algpslymlitgivs sy 4 &g
ot
“Allah will not punish you what is unintentional in your oaths, but
he will punish you in your deliberate oaths”
Reported Readings:ImamQurt ubi mentions that there are two readings of the
word )~ (; one being the same and the other is )a3le (32
Difference in meaning: He explains the difference in the meanings of both the
readings which is stated as under:
)aidie (It is derived from the word )i=li( which has two meanings:
1. To fasten like with the rope;



Epistemology June 2020 Imam Qurtubi’s Praxis of Inference from the Quranic Readings

2. An oath that has been established )s22xidl (eill( which means that
one decides firmly to do something but fails to fulfils it or
contrariwise. **

)a¥le (| The meaning of )3&le( is very similar to )3ale( which means to bind
oneself or commit something. *

< Instance Seven:®° Gl &8 6 vl Kol el 13) s 3l i&ile (L)
Gshai Unh's
“And He sends guardians (angels) over you, until when death
approaches one you, our Messengers take his soul, and they never
neglect their duty”
Reported Readings:ImamQurt ubi mentions that there are three readings of
the word “&& &”; the others two are: 87
. Ul ) olé 53 by Hamzah
. Lle ) ol 5% hy A mash
Difference in meaning: He explicates the meanings of all readings as under:
)& 5( This reading is on the basis of feminine expression of the verse;
)o@ si( This reading is on the basis of masculine expression of the verse;
)o@ siy( This reading is also on the basis of masculine expression of the verse
and it means the Angel of death and his companions. It is also supported by
Had rat Ibn ‘Abbas(xe Jwi o)), 38

< Instance Eight:®® G M58 2050 Gasited
aia) 1Y
“And it is He Who sends the winds as heralds of glad tidings, going
before His Mercy (rain)”

Reported Readings:ImamQurt ubi mentions that there are seven readings of

the word )" 33( which are stated as under:

1) By majority as “°)3&( ;

2) By the people of Haramain and Aba ‘Amr as
)1_%&3( with replacement of letter ba’ with niin and d ammah on both the
letters niin and shin;

3) By Hassan and Qatadah as *)13( with
replacement of letter ba’ with niin; d ammah on letter niin and sakiin on
letter shin;

40)
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4) By Hamzah and A‘mash as *%)13( with
replacement of letter ba’ with ntin; fath on letter niin and sakiin on letter
shin;

5) By ‘As im as *®)i3&( with letter ba’ having
sakiin on letter shin and tanvin on letter alif, Nah h as reported another
reading from ‘As im as )'_&( with fath on letter ba’;

6) By the people of Yaman as ) 54( ;
7) The last one is )T_&i(**

Difference in meaning:He illuminates the difference in the meanings of all
readings stated as follows:

)I(: It is the plural of )_4( which is a noun and denotes a person himself;
and it is also possible that it is the plural of )_%i( which is used in the sense of
)_s5is(. It means He Who sends the dispersed winds;

)1 3&5(: It 1s an abbreviation of ) &3( in a similar way as it is said: 3w, 5 @i,
)1 3&5(: It has an impact of the previous word’s meaning such as it is said: “ s
138 =l 85763)” which means He is Who disperses the winds prudently.

It is also said: | -l (L&) & 58 which means that | dispersed something and it
got dispersed;

)13(: It is the plural of )_i3( which means those winds which are herald of
the coming rain; a verse that supports this meaning is:

B Y 72U Qi il (He sends herald winds)

) 3(; It is read on the scale of )ba(*®

RS Instance Nine:*0usd) e §550 %0 5K &0l
“Though their plot was not such as to remove the mountains from their places”
Reported Readings:ImamQurt ubi states that the word “UsJi” is read in
another way also by Ibn Muh isin, Ibn Juraij and Kisa’1t with fath on first
letter 1am and raf*a on the second as *8)J:s753(.

Difference in meaning:He explains that the purpose of the reading )Js3( is to
show the magnification of deceit by pagans. ImamT abari declared the first
reading )J573( more appropriate. *°

*,

% Instance Ten:*® i bkl & L) rlil
s e 15
“They would say in the evening: Our eyes have been (as if)
dazzled. Nay, we are a people bewitched”
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Reported Readings:It is reported by ImamQurt ubi that the word = & is
read as > <( by Ibn Kathir without tashdid on letter kaf.

Difference in meaning:For elaborating the difference in the meanings of both
readings, he quotes some axioms of scholars which are described below:

Jeu &( : Tbn “Abbas(ee L =) and Dah h ak said: it means that our eyes have
been dazzled with bewitchment )(aidl <AL, Hassan deemed it to be Jea(
which means that they have been bewitched. Kalbi said )u_bai cuiel( i.e. our
eyes have been copulated. Qatadah interpreted as )<=3af( which means they
have been captured. Mu’arrij took it as )l »3( which it derived from ¢)_s~)) and
it means we have been dazzled. Juwibar narrated as )<=23( meaning we have
been deceived. Abi ‘Amr al-‘Ala’ said that it means they have been
overwhelmed. Mahdawt said the reading with tashdid is for emphasising on
the meaning.

ImamQurt ubt commented that all the above mentioned axioms have
somewhat similar meanings and the comprehensive meaning to it is )i
which means that our eyes have been prevented. *?

JesSu(: Ibn ‘Arabi interpreted it as )<ik( which means they have been filled.
Abu ‘Al1 said the people who read it like this have resembled it with the
condition of their eyes during intoxication. Farra’ said it is derived from _sSw(
)z i.e. the calmness of wind.

< Instance Eleven:® Galags iyl bl

L 1
“And when We decide to destroy a town, We first send a definite
order to those among them who lead a life of luxury”

Reported Readings:ImamQurt ubi mentions four readings of the word )& xl(

which are:

1. Majority read it is *°)l(;

2. JU%l( By Abu ‘Uthman al-Nahdi, AbuRija’,
Abi al-‘Aliyah, Rabi’, Mujahid, Hassan, Qatadah, AbuHaiwaShami,
Ya‘qub, Kharija from Nafi’, Hammad b. Salma from Ibn Kathir and
Had rat ‘Ali(~e w41 =) With tashdid on letter mim;

3. )G.x|( By Had rat Ibn ‘Abbas(ue i & =) With madd on letter alif.

4. )G i( By Hassan and Yah ya b. Ya‘mur with

kasr on letter mim on the scale of Llzé and they narrated it from Had rat Ibn
“ Abbas(xe s il 2>
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Difference in meaning:The difference in the meaning of readings elaborated is

as follows:

)G%I( : Abi ‘Uthman al-Nahdi said that Allah dominates the rich on them; Ibn

‘Aziz said )aele J<5( means )aesle Llu( i.e. He overruled them; *

)G xI(: Kisa’T said it means that Allah increases in number the rich and the

cruel over them;

Abii ‘Ubayd said whether it is ~i I or ~il, both have the same meaning of

)~3( which means something has increased. The same opinion has been

given by Ibn ‘Aziz who said that Gl andu <l have same meaning of )u_i(

which means we increased something.

)G l(: The scholarly opinions quoted by ImamQurt ubf are:

) Had ratQatadah and Hassan said that it means
)uEi( and it has been supported by AbiiZayd and Abi ‘Ubayd who
believed that its origin is )5 4/i( and latterly abated as S| but this stance
has been refuted by Kisa’1 as he asserted that only U ! is used in the sense
of abundance.

. Abu al- Hassan exemplified: ) sl(~ means
his assets increased.

o Had rat Ibn Mas‘td ( ~e Juid) =) said:
when any tribe used to increase in number before the advent of Islam, the
people would say ) l3alds a(;

. ImamQurt ubi concludes by adducing a
following Prophetic tradition which he considers to be authentic:

59 60 g oY) 5 Gl 48135 4) AR L o)l Dl ol
“The number of Ibn-Abi-Kabsha (the Prophet (g) Muhammad)
has so much increased that even the King of Bani Al-As far
(Byzantine) is afraid of him.”
)G I(: It is the reading of majority who derived it from )_<¥)( which means

that we commanded them to obey by making them frightened through threat.
61

& Instance Twelve:®? Wil aam iy L5l §755
G R iy ) g
“This is the Chapter of the Qur’an which We have sent down and
which We have enjoined (ordained its laws)”
Reported Readings:ImamQurt ubi states that the word )= 4( is read in two
other ways:

10
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1) Majority read as )= 3(;

2) By some people as )«i=_% with tashdid on
letter ra’;

3) By Abil ‘Amr as )wla3( with tashdid on letter

ra’ and alif after letter niin. %

Difference in meaning:The difference in the meaning of both the readings is
stated as follows:

)le= A( It means that We (Allah) have obligated the commandments in this
Chapter of the Qur’an on you and the people after you,

)le&="3( It means that We (Allah) have revealed multiple commandments in
this Chapter of the Qur’an; o4

JlaliaTi( It means that We (Allah) have revealed it in piecemeal because the
meaning of =4 is also akill (cessation); sl i (incision of arch) is also
derived from it. &I _uall (=3 % means the portions of inheritance and 4l (3 is
the section of expenditures or alimony. &= 2 is the revelation of this Chapter
separately and with tashdid, it denotes emphasis. It means that this Chapter
contains abundant commandments. ®°

R Instance Thirteen:
00 LT s ciaiall Folae s ot (A gLt )l ) Poayoal (Al Covn I s b ins

“Or those who earn evil deeds think that We shall hold them equal
with those who believe and do righteous good deeds, in their
present life and after their death?”

Reported Readings:ImamQurt ubi reports that the common reading is ')l s

with raf*a on the letter h amzah but Hamzah, Kisai and A‘mash read it with

nasb on the letter h amzah as ):"s+( and is supported by Aba ‘Ubayd. ®

Difference in meaning:He elaborates the difference in the meanings as

under:

)eVsw( It is acting as a subject (mubtadd’) in the verse in which its predicate

(khabar) is a&la’salisk, In this case the pronoun will be disbelievers whose

life is worse and so will be their death; ®

)¢V s=( It means that We (Allah) will make their lives and deaths equally worse.
70

67)

R Instance Fourteen: ™ U8y maslzal ol Pt
E) A ) }J
“They belied and followed their own lusts. And every matter will be settled.”

11
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Reported Readings:ImamQurt ubi mentions the following three readings of
the word ) iSu(;

¥ .

1) By majority as ) iiui(;
2) By Shiba as ) sifus( with fath on letter gaf:
3) By AbuJa‘far b. Qa‘qa’ as '2) &i( with

kasr on on letter gaf. 3

Difference in meaning:The difference is elaborated as follows:

) Ji( It means that there is a time specified for every matter with will occur

without any change in it; ™

) i5%( In this reading, Jiws is the attribute of JsI; it means that every matter

that is written in the Mother Book must have to happen. "

& Instance Fifteen: el &3 156 Jais

“He will be burnt in the Fire of blazing flames”

Reported Readings:ImamQurt ubi reports three readings of the word ) staru(:

1) By majority as )t<=ws( with fath on letter
ya’;

2) By AbuRija’ and A‘mash as '')cbabs(
with d ammabh on letter ya’;

3) By Ibn Kathir, HassanBas 11 and ‘As im as
)latu( With d ammah on letter ya, fath on letter s ad and tashdid on letter
lam. "®

ImamQurt ubi comments that the first reading is the preferred one.

Difference in meaning:The difference in meanings is explicated as

follows:

)stais( It has been derived from «3a¥) meaning 4 4l i.e. We (Allah) will

make him enter in the hellfire. This meaning is supported in another verse

T9)EN G bal (o uid(;

)sLaiu( It has been used in the meaning of 4 «.lats which means he will be

entered by Allah in the hellfire. This meaning is supported in another verse

80) 5 aas ddaty( B
e 9

Conclusion:

e The study of the Qur’anic Readings is one of the most imperative
discussions in the Qur’anic Sciences.

e There are different lingual meanings of Qira’at, the most common is the
way of reading something.

12
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e Terminologically, Qira’at is the way in which the letters and words of the
Qur’an are read.

e There are two types Readings: Qirda’at al-Mutawatirah and Qird’at al-
Shadhah.

e Qirda’at al-Mutawatirah is that reading which is reported by the chain of
honest narrators till the Prophet (g); it is in accordance to the rules of
Arabic language and also to the ‘Uthmani Script of the Qur’an.

e Qira’at al-Shadhah is that does not fulfil any of the three conditions or that
reading which is not Recurrent is Rare.

e There is consensus of Muslim community that there are ten readings which
are Recurrent and the rest are Rare.

e In the exegesis Al-Jami’ liAh kam al-Qur’an, ImamQurt ubi mentions
various readings of the word under discussion while interpreting the
verses; rather this exegesis is quite prolific in presenting the variety in
readings.

e ImamQurt ubi always mentions the source of the reading from whom it
has been reported with the exception of only a few.

e He not only indicates the reported readings but also mentions the word
from which a specific reading has been originated.

e He also describes the differentiation in the meaning of words with the
change in the reading in a remarkable detailed manner.

e While expounding the variation in the meanings, he infers from the
supporting Qur’anic Verses, the Prophetic Traditions and the literary
opinions of Muslim polymaths and linguists.

e At many places, he directs towards the preferred reading and in some
instances he mentions his own preference too.

REFRENCES & NOTES

'His full name is Muh ammad b. Ah mad b. Abii Bakr b. Farh al-Ans ari al-Khazraji
al-Andalust al-Qurt ubi. He was one of the most eminent scholars of Cordoba, Spain.
He was an adept exegete and a proficient scholar of the Science of the Prophetic
Traditions (‘Ilm al-Hadtth). The full name of his exegesis is Al-Jami’ li-Ah kam al-
Qur’an wa’lMubayyinulimaTad ammanahumin al-SunnatiwaAy al-Furgan which
holds an incredibly distinguished position among not only the classical exegetical
literature but also among the commentaries of the Modern era. There are many
stupendous oeuvres on his panel regarding numerous Islamic disciplines. He died in
671 A.D in Egypt. (For details, See: Zarkali, Khair al-Din, AI-A‘ lam, 15thed, Beirt,
Dar al-‘Tlmli’IMalayin, 2002, 5: 322; Ibn ‘ImadHanbali, Shadharat al-

13



Epistemology June 2020 Imam Qurtubi’s Praxis of Inference from the Quranic Readings

DhahabfiAkhbarmunDhahab, Edi: Abdul QadirAmait , 1%ed, Beirit, Dar Ibn Kathir,
7: 584; HajiKhalifah, Kashaf al-Z uniin, Beirtit, DarAh ya’ al-Torath al-‘Arabi, n.d. 1:
390; Ibn Farhan, Maliki, Al-Dibaj al-Madhab fiMa‘ rfati ‘Ulama’ A‘ yan al-
Madhab, Edi: AbaNir, Muh ammad al-Ah madi, Dar al-Torathli’1T aba’ wa’l-Nashr,
2011, 2: 308)

2 Tbn Athir, Majd al-DinMubarik, Al-NihayafiGharib al-Hadithwa’l Athar, Edi:
Muh ammadAh madZawi, Mah miadMuh ammad al-T anah 1, Beirit, Al-Maktabatu’l
‘Ilmiyyah, 2010, 4: 30

®JubranMas* id, Al-Rai’dMu‘jamLughwi ‘As i, 7th ed, BeirGt, Dar al-
‘lImlilMalayin, 1992, p. 625

‘AbiiHayyanAndalusi, Muhammad b. Yiasaf, Al-Bahr al-Muhit, Edi:
Muh ammadJamil, S idqi, Beirat, Dar al-Fikr, 2010, 1: 26

Zarkashi, Badar al-Din, Al-Burhanfi ‘Ulim al-Qur’an, Edi: Ibrahim,
Muh ammadAbi al-Fad 1, DarAh ya’ al-Kutub al-°Arabiyyah, 1957, p. 318

®Ibn Jazii, Muh ammad b. Muh ammad, Munjid al-Muqri’inwaMurshid al-T alibin,
Qahirah, Maktabatu’l-Quds, 1931, p. 3

Al-Zurqani, Muh ammad Abdul ‘Az im, Manahil al-‘Irfanfi ‘Ulam al-Qur’an, ‘Tsa
al-Babi al-Halbi, n.d. 1: 412

®Ibn Jazri, Munjid al-Mugri’in,p. 16

°Ibn Jazr1,Al-Nasharfi’1Qira’at al-‘Ashar, Edi: ‘AliMuh ammad,
Maktabatu’1Tijariyyati’lKubra, n.d. 1: 9

YAl-Dimyat 1, Ah mad b. Muh ammad al-Banna, Ith afFud 1a’ al-Bashar bi’1Qira’at
al-‘Arba‘a ‘Ashar, Edi: Shaikh ‘Abdul Rah im, Qahirah, Dar al-Hadith, 2009, 1: 77
“Al-Fatih a, 1:1

2Qurt ubi, Aba ‘AbdullahMuh ammad b.Ah mad, Al-Jami’ li-Ah kam al-Qur’an, 1st
ed, Beirat, Al-Risalah Publishers, 2006, 1: 208

3 Ibid, p. 209

“ Ibid, p. 210

*Qira’at al-Shadhah declared by Muh ammad Fahd Kharaf, Al-Muyassarufi’lQira’at
al-Arb‘a ‘Ashrah, 4thed, Beiriit, Dar Ibn Kathir, 2006, p. 1

®Qurt ubi, Al-Jami’ li-Ah kam al-Qur’an, 1: 211

YQira’at al-Mutawatirah

Qurt ubi, Al-Jami’ li-Ah kam al-Qur’an, 1: 209

9 Al-Bagarah, 2: 49

Qira’at al-Shadhah declared by Fahd Kharif, Al-Muyassar, p. 8

!Qurt ubi, Al-Jami’ li-Ah kam al-Qur’an, 2: 86

%2 Al-Bagarah, 2: 62

Qira’at al-Shadhah declared by Fahd Kharaf, Al-Muyassar, p. 10

#Qurt ubi, Al-Jami’ li-Ah kam al-Qur’an, 2: 161

#Ale ‘Imran, 3: 50

14



Epistemology June 2020 Imam Qurtubi’s Praxis of Inference from the Quranic Readings

®Qira’at al-Shadhah

’Qurt ubi, Al-Jami’ li-Ah kam al-Qur’an, 5: 147

8 Al-Nisa’, 4: 12

»Qira’at al-Shadhah

%0Qurt ubi, Al-Jami’ li-Ah kam al-Qur’an, 6: 133

1 Ibid, p. 134

%2Al-Ma’idah, 5: 89

$Qira’at al-Shadhah declared by Fahd Khariif, Al-Muyassar, p. 122
¥Qurt ubi, Al-Jami’ li-Ah kam al-Qur’an, 8: 124-5

% Ibid, p. 125

% Al-An‘ am, 6: 61

%7 Both are Qira’at al-Shadhah

%8Qurt ubi, Al-Jami’ li-Ah kam al-Qur’an, 8: 410

% Al-A‘raf, 7: 57

“0Qira’at al-Mutawatirah declared by Fahd Khartf, Al-Muyassar, p. 157
“! Ibid

“2 Ibid

“ Ibid

“Qurt ubi, Al-Jami’ li-Ah kam al-Qur’an, 9: 252-3

®Al-Riim, 30:46

“®Qurt ubi, Al-Jami’ li-Ah kam al-Qur’an, 9: 252-3

“Tbrahim, 14:46

*®Qira’at al-Shadhah declared by Fahd Kharif, Al-Muyassar, p. 261
“*Qurt ubi, Al-Jami’ li-Ah kam al-Qur’an, 12: 164

% Al-Hijr, 15: 15

*Qira’at al-Shadhah declared by Fahd Kharif, Al-Muyassar, p. 262
%2Qurt ubi, Al-Jami’ li-Ah kam al-Qur’an, 12: 184

% Ibid, 12: 184-5

* Al-Isra’, 17: 16

Qira’at al-Mutawatirah and the rest reported readings are Qira’at al-Shadhah
*®Qurt ubi, Al-Jami’ li-Ah kam al-Qur’an, 13: 45-6

*"|bid, p. 45

% Ibid

*Bukhari, Al-Jami’ al-S ah ih, K: Fighting for the Cause of Allah, b: | have been
made victorious, No. 2978

®Qurt ubi, Al-Jami’ li-Ah kam al-Qur’an, 13: 46

% Ibid, p. 45-6

%2Al-Nir, 24: 1

%3Qurt ubi, Al-Jami’ li-Ah kam al-Qur’an, 15: 100-1

15



Epistemology June 2020 Imam Qurtubi’s Praxis of Inference from the Quranic Readings

*Qurt ubi, Al-Jami’ li-Ah kam al-Qur’an, 15: 100

% Ibid, p. 101

% Al-Jathiya, 45: 21

®’Qira’at al-Shadhah declared by Fahd Kharif, Al-Muyassar, p. 500
%8Qurt ubi, Al-Jami’ li-Ah kam al-Qur’an, 19: 156-7

% Ibid, p. 156

 Ipid, p. 157

" Al-Qamar, 54: 3

"2Qira’at al-Shadhah declared by Fahd Kharif, Al-Muyassar, p. 548
"*Qurt ubi, Al-Jami’ li-Ah kam al-Qur’an, 20: 75

“Ibid

™ Ibid, p. 76

® Al-Masad, 111: 3

""Qira’at al-Shadhah declared by Fahd Kharif, Al-Muyassar, p. 603
®Qurt ubi, Al-Jami’ li-Ah kam al-Qur’an, 22: 550

Al-Nisa’, 4:3 0

®Al-Wagi‘a, 56: 94

81Qurt ubi, Al-Jami’ li-Ah kam al-Qur’an, 22: 550

16



