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Sources of Quranic Narrates of Syda Mariam (AS) 

 )A Critical Analysis of Orientalistic Approach  

  

Abstract  

Origin of the Qur’ nic narrates towards Mariam Virgin (AS) has broadly been 
under debate in orientalist studies. Orientalist, in general, have had the opinion 
that Qur’ nic stories of virgin Mariam were not the divine revelation; these are 
plagiarized and utilized from Christian apocryphal sources and literature like 
Arabic Gospel of infancy and Protoevangelium of James. This research paper’s 
questions were that according to Orientalist: is it true that the sources of 
Qur’ nic Stories of Mariam (AS) are plagiarized from apocryphal Christian 
literature and Quran has done mistake about name of Mariam (AS)'s father and 
brother. This research is historical and textual. In conclusion, if anyone who has 
sincerely studied dating apocryphal literature and its dating should be able to 
see that his sincerity negates taking data for making Qur' nic narrates towards 
virgin Mariam (AS) from Christian apocryphal impacts upon Qur' nic narrate 
and also this paper shows that Christian developed their apocryphal literature 
after revelation of Quran. 
 

Keywords: Origin of the Qur' nic Narrative, Different Views of Orientalists, Christian 
Sources, Gospel of Infancy, Protoevangelium . 
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1  

2  

1  
:  

"Mary (Arabic, Maryam), the mother of Jesus with Miryam the sister of Moses, so that 
'Imran would be the father of Moses and the grandfather of Jesus."1 

"

"  

 
1 Richard Bell, The Introduction to the Quran, (London: Edinburg University Press, 1983), 163. 
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2

  
It is clear that Imran, Moses, Aaron, and Mary (Mariam) are the same persons as 
are so named in the Torah — excepting only that in the Hebrew the name of the 
first is Amram; and in Numbers (xxvi. 59) We are told that "the name of Amram's 
wife was Jochebed the daughter of Levi, who was born to Levi in Egypt, and she 
bare unto Amram, Aaron and Moses and Miriam their sister"; and also in Exodus 
(xv. 20) we read of "Miriam (Mary) the prophetess, the sister of Aaron." Now 
looking to the words in the Qur'an above quoted: O Mary! O sister of Aaron, it 
is quite evident that Muhammad is speaking of Mary the sister of Aaron." and 
daughter of Imran, as the same Mary who, some 1570 years after, became the 
mother of our blessed Saviour! The Commentators have in vain endeavored to 
explain this marvelous confusion of time and space.3 

24/59

1570

  

  
The Biblical report that Mary the daughter of ‘Imran (Heb. ‘Amram) was the 
sister of Moses and Aaron. The fact that the Qur’an elsewhere (Q 19.28) refers 
to Mary the mother of Jesus as "sister of Aaron" made the problem still more 
pressing.4 

 
219:28  

3 Clair Tisdall, The Original Sources of Islam (Edinburg: T & T Clark, The Message for Muslims 
Trust, 1900), 49. 

4 Gabriel S. Reynolds, The Qur'an and its Biblical Subtext (London: Routledge, 2010), 132. 
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        10  

"

"  

  
             11  

":

"  

  
The references to both Amram and Aaron must, then, be taken allegorically. This 
leads me to argue that Amram of sura Al ‘Imran (the verse in question is 3:33: 
God exalted Adam and Noah, Abraham’s descendants and the descendants of 
‘Imran above the nations) is the biblical Amram, father of Moses, Aaron, and 
Miriam, and the ancestor of Mary the mother of Jesus. Moreover, the reference 
to Mary’s mother as Amram’s wife is a reference to biblical Amram in the sense 
that Mary’s mother was married to a descendant of his 12.  

 

 
 

102:47  
112:41  

12 Suleiman A. Mourad, "Mary in the Qur’an: A Reexamination of Her Presentation," in the Qur'an 
and Its Historical Context, ed. Gabriel Said Reynolds (New York: Routledge, 2008), 166. 



   
  

86 
 

Her identification as Amram’s daughter and Aaron’s sister are meant to highlight 
her biblical heritage and were not meant to inform the audience of the Qur’an 
about her direct father and brother.13 

"

  

  

2  

  

  

14 Protevangelium"  
In an Arabic apocryphal book, called the History of our Holy Father the Aged, 
the Carpenter (Joseph), there is given the following account of Mary as a child. 
Her parents took her to the Temple when three years old, and she remained there 
nine years. Then when the Priests saw that the Holy Virgin had grown up, they 
spoke among themselves, — Let us call a righteous man, one that fears the Lord, 
to take charge of Mary till the time of her marriage, that she may not remain in 
the Temple. But before that time when her parents brought her, a new occasion 
had arisen, of which we read as follows in the Protevangelium...15 

 the History of our holy Father the Aged the Carpenter 

(Joseph)""

  
 

13 Tisdall, The Original Sources of Islam, 172. 
143:44  

15 Tisdall, The Original Sources of Islam, 54. 
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16"The History 

of the "Nativity of Mary and the Saviour's Infancy  

"Mary, the Palm-tree, etc., We give an extract from an apocryphal book called the History 
of the Nativity of Mary and the Saviour's Infancy.”17 

"" the History of the Nativity of Mary and the Saviour's 

Infancy"  

 
For it is a well-known fact that the Christian governor of Egypt sent him a present 
of two Coptic girls, one of whom, "Mary the Copt," became one of his favourite 
concubines. This girl, though not well acquainted with the Gospel, must 
doubtless have known so popular a legend as that contained in the "Gospel of the 
Infancy" at that time was. Muhammad probably learnt the tale from her, and, 
fancying it to be contained in the Gospels universally accepted by Christians as 
of Divine authority, he on that account incorporated it into the Qur'an. Of course, 
it is possible that he had others besides Mary who told him Coptic legends, but, 
whoever his informant or informants may have been, it is clear that the source of 
the story of the miracle is the one we have mentioned.18 

 
16:

 :201136  

  
17 Tisdall, The Original Sources of Islam, 56 . 
18 Ibid. 170. 
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1. "Protevangelium" 

2. "Arabic Gospel of the Infancy" 

Protoevangelium of James "  
"Protoevangelium of James"  

"The Protoevangelium of James, sometimes referred to as the Infancy Gospel of James."19 

"  

A.J. Elliott"  
“In PJ 25. i the author claims to be James the step-brother of Jesus by Joseph's first 
marriage. And the Gelasian Decree identifies him with James the Less of Mark 15: 40."20 

"

  

 
19 Cornelia B. Horn, Apocrypha on Jesus’ Life in the Early Islamic Milieu: From Syriac into Arabic, 

Senses of Scripture, Treasures of Tradition (Boston: Brill, 2017), 61. 
20 J. K Elliott, The Apocryphal New Testament: A Collection of Apocryphal Christian Literature in 

an English Translation (Oxford: Oxford University Press, 2005), 49. 
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In fact, the author is unknown. He is not likely to have been a Jew: there is in PJ 
a great ignorance not only of Palestinian geography but also of Jewish customs 
(e.g. Joachim is forbidden to offer his gifts first because of childlessness; Mary 
is taken to be a ward of the Temple; Joseph plans to go from Bethlehem to 
Judea).21 

"

 

Protoevangelium of James"

  
The familiar designation 'Protevangelium ' is not old. It is to Postel and Neander 
that it owes its established position. P Bodmer 5 has 'Birth of Mary. Revelation 
of James, the later Greek manuscripts mostly 'Story'. 'History' or Account ' and 
then, either with or without mention of James, give the contents, which they 
usually describe as ' Birth of Saint Mary. Mother of God'. The Syriac translation 
bears the title Birth of our Lord and our Lady Mary'. Origen mentions our 
document as 'Book of James ' (on the title cf. de Strycker. La forme, pp . 208-
216).22 

" Protevangelium"5

  

;  
Most  scholars  now date  PJ,  or  at  least  the  bulk  of  the  first  draft  of  PJ,  to  the  
second half of the second century………The Bodmer Papyrus V has been dated 
to the third century and already shows secondary developments.23 

 
21 Ibid., 49. 
22 Wilhelm Schneemelcher, New Testament Apocrypha: Gospels and Related Writings, (USA: 

Westminster John Knox Press, 2003), 1:423. 
23 Elliott, The Apocryphal New Testament, 49. 
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"

  

  
The Syriac translation, of which we have four manuscripts (in part, however, 
fragmentary). Probably originated in the 5th century. It can claim a great 
significance, alongside P Bodmer. Since here we have a text older that the 6th 
century, even if the quality of the text is not as good as that of Bodmer 5.24 

"

  

  
The text of the Protevangelium, which was probably originally composed in the 
second century, was particularly popular in the East. Over 150 manuscripts of it 
in Greek have survived. These are dated from several centuries, thus indicating 
its long-standing popularity. It was translated into several early versions (Coptic, 
Syriac, Georgian, Armenian, Ethiopian and Slavonic) showing that it was also 
popular in a wide geographical area. Latin versions also exist, albeit not in great 
numbers. (The most complete manuscript in Latin is Paris, Bibliothèque Sainte-
Geneviève 2787, recently edited by Rita Beyers.25 

150

  

  
"A Most surviving Greek manuscripts of PJ are later than the tenth century."26 

 
24 Schneemelcher, New Testament Apocrypha, 1:421-422. 
25 I Elliott, J.K, A Synopsis of the Apocryphal Nativity and Infancy Narratives (Boston: Brill, 

20016), 4. 
26 Elliott, The Apocryphal New Testament, 51. 
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"  

  
The first edition of the printed Greek text, based on a now unknown manuscript, 
was by M. Neander (Neumann) in 1564. His text was used in the editions of 
Grynaeus, Fabricius, Jones, and Birch. Birches may be seen as the first text-
critical edition; in addition he made use of two Vatican manuscripts. Thilo's 
edition was based on Paris 1454 (= Tischendorf's C) with an apparatus that 
included seven other Paris manuscripts and Birch's two Vatican manuscripts. 
Suckow's text reproduced a Venice manuscript (= Tischendorf's A).27 

"Neumann  "1564

1454

  

  

  
Subsequent church opinion in the West found such teaching unacceptable: 
Jerome was instrumental in condemning this teaching in PJ as wrong, and he 
argued that Jesus' siblings were his cousins. Jerome's explanations met with papal 
approval and were responsible for the decline in the use of PJ in the West.28 

"

  

  
The historical value of the stories in PJ is insignificant. The names of Mary's 
parents, the names of Reuben, Zacharias, and Samuel are all fictitious. Zacharias 
is wrongly identified with Zacharias of Matt. 23: 35. Simeon was not a high-
priest. The water of jealousy was not administered to men. The oracular plate on 

 
27 Ibid., 52. 
28 Ibid, 50-51. 
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the forehead is not known outside PJ. Other peculiar details include the 
contradiction of the angelic annunciation (12. 2, cf. u) and the warning given to 
the Magi not to go to Judea when they were already there (21. 4).2 Such details 
do not necessarily indicate the author's use of variant sources; they may result 
from his own lack of interest in, or awareness of, such apparent inconsistencies.29 

-

  

  

2Arabic Gospel of Infancy"  

  
"At any rate Mohammed was familiar with this tradition and adopted many of the legends 
into the Koran."30 

"

  

  

1  

2  
 

29 Ibid, 51. 
30 Schneemelcher, New Testament Apocrypha, 1:456. 



Al-Milal: Journal of Religion and Thought, 1:1 (2019) 
 

93 
 

 

Protoevangelium of James""

  
The Arabic Infancy Gospel or Arabic Life of Jesus is a composite apocryphal 
gospel that reworks traditions known from at least two other earlier apocryphal 
texts, the Protoevangelium of James, sometimes referred to as the Infancy Gospel 
of James, and the Infancy Gospel of Thomas.31 

" the Protoevangelium of James"

  

1697Henricus Sike"1973 Mario 

E. Provera “  
The Arabic Infancy Gospel has been presented thus far in two editions. In 1697, 
Henricus Sike edited the text together with a Latin translation, based on a 
manuscript owned by Jacob Golius. This manuscript is Ms Oxford, Bodleian 
Libraries, Or. 350, dated 1442 CE. In 1973, Mario E. Provera published an 
edition and Italian translation of an even earlier manuscript. His base manuscript 
was Florence, Biblioteca Medicea-Laurenziana, Or. 32 (n. 387), dated 1299 CE.32 

1697

1442--

19731299  

  

 
31 Horn, Apocrypha on Jesus’ Life in the Early Islamic Milieu, 61. 
32 Ibid., 62. 
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"The style of the Arabic of this apocryphal Gospel, (Gospel of the Infancy) however, is so 
bad that it is hardly possible to believe that it dates from Muhammad's time".33 

"  

  
Both the Arabic Infancy Gospel and the Arabic Apocryphal Gospel of John show 
the influence of Islam on the transmission of Christian apocryphal Jesus material. 
Genequand has already noted the Islamicization of vocabulary in the Laurenziana 
manuscript of the Arabic Infancy Gospel over and against the Bodleian 
manuscript edited by Sike. Indeed, there are many pieces of evidence for a 
redaction of the Laurenziana manuscript.34 

Genequand"" Laurenziana"

 Laurenziana"

  

  

  

XIX"

  
FIFTH PERIOD. — From the Tenth year of Mahomet's Ministry (the period of 
the  removal  of  the  Ban)  to  the  Flight  from  Mecca..  Suras  XLVI.,  LXXII.,  
XXXV., XXXVI., XIX., XVIII., XXVII., XLII., XL., XXXVIII., XXV., XX., 

 
33 Tisdall, The Original Sources of The Quran, 42. 
34 Horn, Apocrypha on Jesus’ Life in the Early Islamic Milieu, 67. 
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XLIII., XII., XI., X., XIV., VI., LXIV., XXVIII., XXIII., XXII., XXI., XVII., 
XVI., XIII., XXIX., VII., CXIII., CXIV. (the last two indeterminate). The Suras 
of this period contain some narratives from the Gospel.35 

:46723536191727

42403825204310111214664182223211314297113114

  

 

  

 

 
Martin Luther (1483- 1546), writing in the sixteenth century, conceded that "We 
Christians seem fools to the world for believing that Mary was the true mother 
of this child, and nevertheless a pure virgin For this is not only against all reason, 
but also against the creation of God, who said to Adam and Eve, "Be fruitful and 
multiply.36 

 
35 William Muir, The Coran, (London: The Society for Promoting Christian Knowledge, 1878), 44. 
36 Ibn Warraq, Why I Am Not a Muslim, (New York: Prometheus Books, 1995), 144. 
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3721:91  
3866:12  


